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But as he subsequently set out to study the seven customaries in detail
and prepare the introductions for CCM 7, Hallinger realized that his
normative versus descriptive interpretation of the two groups of texts
did not hold up to close scrutiny, and accordingly he decided not
to repeat it in this new publication®. Evidently the German scholar
had realized that far too little was known about the precise context
in which these texts were created and disseminated to make any firm
statements about their true nature and intended purpose. However,
some remnants of his former way of thinking did filter through in
his argument when he referred to Theoderic’s customary of Fleury as
mere “propaganda”, which is an assessment that he based on the ob-
servation that the Fleury monks never used the text as an instrument
of monastic governance’.

By the later years of the 1980s, it had become apparent that the
traditional narrative about the “how” and “why” of the seven cus-
tomaries was in need of drastic revision. Commentaries by (among
other specialists) Rudolf Schieffer, Lin Donnat, and Isabelle Cochelin
brought sharply into focus the need for more empirical research!®,
The publications that sought to address this lacuna in scholarship
aimed to make clear the ways in which the creation, dissemination,
and early reception of each text responded to a specific institution-
al, ideological, and practical context!!. A 2014 study by Cochelin
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