MEDIUM
- AVUM

Edited by C. T. Onions

VOLUME XIX

Published for the Society for the
Study of Medizval Languages and Literature “
by Basil Blackwell, Broad Street, Oxford |

I 95 Q o,

=D




MONUMENTA GERMANIAE
HISTORICA
Bibliothek

i

DANTE AND A BYZANTINE TREATISE ON VIRTUES
AND VICES

IN the Byzantine treatise De Virtutibus et Passionibus, which has come
down to us in a number of manuscripts, there can be found an
answer to some important problems of Dante’s Divina Commedia. In
this paper we shall limit ourselves solely to those problems connected
with the Inferno. 'This treatise has been attributed to Euphraem the
Great,! to St John Damascene,? and others, but it is impossible at present
to determine its author or its date with any degree of cettainty. How-
ever, Codex Palatinus Graecus 91 (f. 145-150, 173-177) of the Vatican
Library, which is of the twelfth century, shows that it is in any case
older than Dante.

The treatise is 2 summaty of the virtues and vices of the soul and
the body, followed by an exposition of the nature of the human soul
and the categories of sin, meant to help the reader to understand
the great problem of virtue and vice. Its compiler has drawn directly
and indirectly on a number of ancient and Christian authors—Plato,?
Aristotle,* the Stoics, Gregory of Nyssa,® St Mark the Hermit,” St
Nilus,® Antiochus the Monk,® and others—but he has misunderstood
or intentionally distorted some of their teachings in order to fit them
all into his system.1

At first, the author gives a ‘full’ catalogue of the virtues of the
soul and those of the body, and then he proceeds to enumerate their
vices. According to him, (A) the vices of the soul aretls dodfieta
(irnpiety), kaxodofia (heretical opinion)—that is to say, wdoa aipeots—
Braadypuia (blasphemy), Gupds (anger), dpys (wrath), muepla (bitterness),
séuxodia (quickness to anger), woarfpwrmria (hatted of mankind), pryouwaria
(remembrance of wrongs), raradad (slander), kordipios (condemna-
tion), A dloyos (unteasonable sotrow), ¢éfos (fear), Sella (cowardice,
épes (strife), Lidos (fervour, zeal), $Oévos (envy), wrevodotlo. (vain-

; Assemani, 5. Ephraem Syri Opera (Romae 1746) III 425 f. s Mifgne Patr. Gr. 95. 86.

p. 428¢ . of the Assemani edition whete the Platonic threefold division of the soul is introduced,
and p. 4288 where an allusion is made to Phaedrus (2464 f1.). When quoting the De Virtutibus et
Passionibus 1 shall always give the page number of the A rsenan edition.

e.g. p. 4253 the five senses of the body, etc.
Se.g. p. 4274 edndovia, dihodotia, de apyvpia, CE. Epictetns Gnom. 43,
° p. 428D, on the nature of the soul; cf. Migne Patr. Gr. 45. 222 f,

7 Cf. p. 4278 with Migne Parr. Gr. 65. 1045C.

® Cf. p. 4298 with Migne Patr. Gr. 79. 1436 £, mepl 7dv dkrd s kaxlas Aoyiopdv; p. 1468
about tge dudxpeocs, ctc.
® Cf. p. 4297 with Migne Patr, Gr. 89. 16778.
’ e.g. p. 4268 where Mjfiy (forgetfulness), fafupla (laziness), and dyvo:a (ignorance) are given as the
main sources of the vices of the soul, while in P: 426D ¢rdapyvpla (avarice), karorifeta (malignity),
and movnpia (wickedness) are mentioned as the root of all the evils, and in p. 432¢ dilapyvpia
(avarice) alone is given as their main cause. The author in p: 432C {, tells us that he tried to compile
a full, short, and clear survey of a// sins and virtues ‘so that if possible no form of virtue or vice can
be ignored’ (dbs undeplay el Svvardv t8éay dperiis §f rkanlas dyvoeiofar).

N p. 426c f,
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glory), Swepyddveia (pride), dndupions (deceit), eddos (lie), dmaorio {faith-
lessness), ddpoaiy (folly, thoughtlessness), aduprota (slyness, fraud),
ounddrys (passimony), dwinorle (insatiate desire), deroiiyeln (?) (love of
health), mpoondfea (passionate attachment), oyfats yyivwr (acquisition of
worldly things), dindla (neglect, disregard), pesporfuyla. (meanness of
spitit), dyaporia (ingratitude), yopyvouds (grumbling), +Ggos (vanity),
olnos (self-conceit), oofapdrys (haughtiness), dAalovio (false pretension),
puhapyie (fust for power), dvfpuwmopéoreia (desire to be a man-pleaser),
doddrys (cleceitfulness), drafden (shamelessness), dvawofnale (insensi-
bility), roaceia {flattery), dmovddras (tteachery), elpwvele {dissimula-
tion), Supuyla (duplicity), ,

And (B) those of the 1)0(‘.1}7 Are: yaoTpyrapyio {gluttony), Aat,u-upye’cc
(gourmandism), rpugsj (luxuriousness), ey (drunkenness), Aa@pocﬁpa’ya}a
(cating secretly), ¢edpSoviar mowridae (various types of lust),’ mopvela
(prostitution), porxele (adultery), doéhye (promiscuity), (ma@apm’a
(depravity), aipnouedin {incest), mudodlople (love of boys), wrpofacie
(bestiality), af ntfvuiar wawxal ol mdvra +a mopd, qﬁzforw kai aloypd wdly
(evil desires, and all the unnatural and obscene vices), whefin (theft),
wepogudlo (sacrilege), Aporela (robbery), dévos éx ¢Bvov 7 dXdyov Buuod
(mutder caused by envy or unreasonable anger), # ndoa coparuc) dudmavers
wal duddavors 18y Gednedrov Thg caprds Dpralvovros pdAdov rob vdporos (any
recreation of the body, and enjoyment of the desires of the flesh, when
the body is in good health), poyia {(magic), porreiot (dwmatmnsj),
yonrelwe (charms), duwmomol {omens), npdoviouo! (signs), drhoroopia
(love of ornaments), mepmeploe (lasciviousness), BAaxeia (slackness),
raddemiopol (embellishiments), dmrplupara mpocdimwy (pamtmg_ of the f?lce),
7 wardrpiros doddyewn (condemned Jiceutiousness), rufiele (dxcgplaymg),
7 dumalhs Tév 1ol wdopov §éew xardypmots (pas‘slo'nate excessive use of
wotldly pleasures), 5 ¢roodparos {wrj (life cherishing the body).

Aftter this enumeration of the sins of the soul and the body, the authosr
adds: gilar 8¢ mdvrwr Tév xaxdw, kol ds dv elmy s 'n'pwra.l-rr.{;,r,, hiAndovia,
Pprdodoia, wal ddapyupia. (The toot of all evils and one might say the
primary evils, from which all others spring, are lust, ambition, and
avarice.] It is not clear in the treatise whether these three primary
vices, which can be traced back to the ancient wotld, and ase found in
the ‘Gnomes of Epictetus’ (no. 45), oddév pucpdrepor prAnBovias sl
pdorepblas kol dlaloreizs (nothing is yiler then lust, avarice, and
atrogance), are seen as the primary vices in general of soul and body, ox
of those of the body alone.? . )

However that may be, the primaty impottance given here to the vices
of lust, pride, and avarice immediately recalls the famous scene of the

' In the Epistola Canonica of Gregoty of Nyssa (Migne Parr, Gr, 45. 2'2413), whic}l our treatise
uses as one of its main sources, these three vices are given as vices only of the dabupnindv part of the
soul, Tod §¢ dmefupyrinad pépovs . . . maparpond) el dpoapric . . . frov ris peraydyy i dmifupday

N M 4 ; .
apds =iy dvvndoraror xevedotlav, 7 mpds 78 emukcypwopdvor Tols adpaawy dvlfos, dfay ylverar 3
rdoypparic kel 4 delodolla wal 4 PrAndoria.
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first canto of Dante’s Inferms, where Dante in the W ood of Brror meets
the three symbolic beasts, the panther, the lon, and the wolf, which
repeesent—as all bis commentators agree—the vices of lust, pride, and
avatice.

Then the author of our treatise (after giving the ideas of ‘“the most
sage of the ascetes” Marcus on sin, as well as the views of others)
proceeds to an exposition of the (Platonic) threefold division of the
soul, and the different vices which belong to the various patts of it.
This all, as he expressly points out, is included only év énerdue (in an
abridged manner), so that the reader can grasp more cleatly the various
vices and theit interrelation, '

The main patristic source on which the author of our treatise draws
for this moral valuation of sins is the Epistola Canonica written by
Gregoty of Nyssa to the Bishop Letoius of Melitene,! in which is
expressed the idea that in order to cute diseases of the soul a full know-
ledge of its nature is necessary. Therefore, the (Platonic) threefold
division of the soul into Aoyrorucdy, émbupnrucdy, and Gupoadls is intro-
duced, together with.a number of the discases patticular to each part,
This very same threefold division is used by the author of the treatise
De Virtntibus et Passionibns when, after enumerating ail the vices of the
body and soul, he tries to help his reader to discetn more cleatly the
different vices and their interrelation,

Accosding to this division: (A) To the Aoyrorucy belong the following
vices: dmorie (fack of faith), alpeois (hezesy), ddpoovvy (folly, thought-
lessness), faodnula {blasphemy), dcaicpioio (slyness, fraud), dyapioria (in-
gratitude), ral af ovyraraléves rav duapryudroy, af ylvorrar ¢k Toi malyrucod
#épovs (perverse approbation of sins caused by the part of the soul
capable of emotion). (B) To the fupercdy belong: domtayviu (lack of pity),
uioos (hatred), w6 dovurmafes (lack of sympathy), 0 wmoicaxor (revengeful-
ness), ¢fdvos (envy), $dvos (murdet), ral ovvexi)s wepl Té Totadira peddry {and
the constant contemplation of such things}. (C) To the émbupnrucdy
belong: yaorpyrapyia (gluttony), Aatprapypla (gourmandism), olvodAuyie,
(drunkenness), woprela (debauchery, prostitution), pocyela (adultery),
axabapolo. (uncleanness), dodhyeia (promiscuity), dtoypnuaric (avarice),
1 The weviis 8d&ns dmibupia, xPvood Te kol wdovrou kui TGV oapuciiv HSoviy
(the desire for vainglory of gold and wealth and bodily lust).

At the same time, he offers a cure for the vices of each patt of the
soul: (A) for the vices of the doytorucy he prescribes: 1 ddloraicros miores 4
mpds v Bedv, 7d dAnfud kol Td amdar] wal 8pfdSofa Sdypara, 7 ovvexds
peAérn v doyluy rob mvediaros, 9 walbapd wpocevyd, ral % dduddermros mpds
fedov edyapiarin {(unswerving faith in God, the true and unerting ortho-
dox dogmas, the constant study of the wisdom (maxims) of the
spitit, pure prayer, and ceaseless thanksgiving to God). (B) For the

' Migne Patr, Gr. 435. 222 £. The cditor however helieves that this FEpistola Canonica may not
have come down to us in its original full form. Foz the text together with the commentary of Theo-
doros Balsamon see Migne Pasr, Gr. 138, 851 f.
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vices of the Gupucdy, the cure he suggests is: 9§ ddavfpwnia, 4 ('J:yd-rn'},,v}
wpadTys, B frhadeddia, 3 ovprdfea, 4 dvelucacla kal 2 Xp')']ﬂ"ré:r';?g (love pfone 5
fellow men, love, gentleness, brotherly love, compassion, forgiveness,
and goodness). (C) Finally, for the vices of the &mfupnrucdy, the cure sug-
gested is1 4 wpereln, ) dyrpdraa, 1 kexondBeaa, § derguooivy, & 'ru?v Xprpd Tew
wpds rods wdimras oropmionds, G THY pedddvrov dicelva (’z'yc.‘@d')v ég’)ems‘., B 7is
Baoidelas 1ol Beol dpefis, # Ths viofeolas émbupia (fasting, continence,
austerity, povetty, the distribution of money to the poor, desn;g for the
good things of the futuse life, longing for the kingdom of God, the
will to adopt a child). In these cures, however, the author of our treatise
does not seem to be following the cortesponding part of his main
source, the pistola Canonica of Gregory of Nyssa, at least in the form
that we have it to-day. . .

But the treatise De Virtutibns et Vitiis makes it clear (just as its source
Gregory does) that the sins of the Aoyorucdv are worse than 'fhose of
the two lowet parts of the soul, and again, those of the fuopucdy worse
than the vices of the émfuugrucdy,! and that they differ énl ¢ 7ais &
adrdy dvepyelus wal Tf vév woddoewy édirloar (both in their effects ?!_.I'ld
the punishment due to each). A little further on® the treatise,
referring again to the threefold division of the soul, says: rpyuepis rofbww
ofiaa, ds mpoSedflarar, 7 huyd, Tpla ydp, de etpyrar, pépy Tadrys elal, loyouds,
fupds ral émdivpla. "Fay dorl v 7§ Oupd dydmy wal drravfBpanie ral e'ev f.-:ﬁ
embluple walupdrns xal cwdpooivy, 6 Aoyiouds éori meewriopdvos: . . . 8 pev
dradoylopds Tote dytalver xal owipovel wnl durilerar, Gre Td mdly éxei
dmoTeraypdva, ral Tovs Adyous T@v wriopdrwy Tof Beoll mrevparicds fewpet
(the soul being threefold, as we have said, has.thre(_e parts, as has been
made cleat; the lggismas, the thymos, and the epithymia. 1f in the thymos
there is love and charity, and in the epithym purity and virtue, the
logismos s enlightened . . . the logismos then is healthy and sanc and
enlightened, when it has subjugated the passions and beholds in 2
spiritual manner the reasons for the creations of God).?

When Dante, in the first canto of the Inferne, 1. 100 ff., speaks of the
famous and obscure ‘veltro” (greyhound), which will cause the death
of the wolf, the beast of avarice, in prophetically obscure lines he says:

Questl non cibera tesra ne peltro,
Ma sapienza © aniore ¢ virtule,

‘He for his substance will not take land or lucre, but rﬂiJ{{W;;, lowe, and
pirtze, .. ‘These correspond exactly to the three main virtues of the
three paxts of the soul as our treatise expresses them,

O Migoe Pavr, Gr. 45, 2230, where Grc‘gopv of N’yssa says: doa {":"’ fi.uap'r'rilm"rtg Toil ).o;:wrucoe:‘
Tiis Yoyiis dnvérat ;uf,novs xm\ewuﬁ-rtpu maps 7Hy ‘ﬁ:l'r&pwv‘él(pl;ﬁn, Kai ,:.oaﬁ?ms Kai ‘La'n‘:}cwgeﬁas‘xa:
dmurorwrépus Tijs fmworpodis déra ofo:'lﬂ Fis dpvijearo iy uiXpLU'rov mioTw G wpos low uw,uo‘x; ]
apis eldwAvrarpelar 7 Maviyaiopdy §f mpos dAde TLToLHToY uBGL(tS, elfos adropofons éddvy, . . . Sec
also p. zzgc, where Gregory speaks about the vices of the fupiwdy.

2p, g30c f, )

8 'll‘hésultinmtc source of this is the ninth book of Plate’s Repadlic (pp. s71¢ {1, and 580 1),
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Perhaps it would not be too bold to suggest that the three figures,
Virgil, Beatrice, and Lucia, who came to Dante’s aid when he was
straying in the Wood of Error, and by showing him ail the vices and
virtues and their consequences in the course of the Divine Commedia
succeeded in saving his soul—_that these three figures correspond to,
and personify, the three main virtues of the three parts of the sou,
wisdom, love, and virtue. That Virgil represents wisdom has been
frequently reiterated and almost universally accepted; and equally that
Beatrice personifies love in the highest form. The choice of St Lucia
for the sole of virtue is particulasly appropriate, for have we not been
told that the cute for the vices of the embupnricor are fasting, continence,
austerity, poverty, the distribution of money to the puooz, desire for the
good things of the future life~—precisely the qualities attributed to her?
For she was famous for her chastity, austerity, and poverty; she had
petsuaded her mother to distribute alt her fortune among the poor;
she had preserved her purity when she was attacked before the altar,
ari-}d her mind was constantly longing for the good things of the future
fifer

And just as our treatise says that the higher part of the soul, the
Aoytaruedy, must dominate the lower parts,? so the personifications of the
virtues of the two lower parts of the soul are willing to consign to
Virgil, the personification of the virtue of the hj gher part, the guidance
of Dante through the first and most teying part of his journey.®

it has always puzzled the readers and commentators of Dante why,
in his conception of Hell as a cavity descending in concentric circles
gradually narrowing to the céntre of the earth, where Lucifes is seated,
and where the gravity of the sin and the punishment meted out to it
vary with the depth beneath the surface of the earth, the poet has

Y Cf, Analecta Bollandiana XX11 492; and Cahier, Caractévistigues des Saints (Paris 1867) I 105.
?p. 43000 6 udv dvadoponds TéTe Sytalver kol cwdporel xoi gorilerar, dre & iy Exa
gmareraypdva, This is exactly what Daote tells us in Inferno v 36-30:
Intesi, che a cosi fatto tormento
Enno dannati i peccator carnali
Che la ragion sommetiono al talento, . . .

‘X was aware that to a torment thus fashicned ate condemned the carnal sinners who made their
reason subject to their inclination’, when he entered the second circle of Hell proper and saw the
spirits of the incontinent.

* The Platonic teaching that the higher part of the soul should be the masters of the lower parts
{Republic 1x pp. 2710 f. and 580p ) reappears in the Philosophumena of Maximus of Tyre, where
(xxxiif, viiia #f.) we are told: "Enalév duyds Onppeides xparjomor niupia, duddrrovoar rHu
avpwnbap émdeciar, 7§ véiv Epyar bunpeoln amédyvar rév ypiuevor &6 avllpdmov Iyplov. Tobro of
Kévravpar, roiiro ai Fopyéves, robro af Xipawar, ¢ Mypudeys, ¢ Kdxpod, VApede THhe yaoTpds
émbupiay, xal dfethes rob avlpdmou 1o (plow ddere v alBolewr émbopiay, el Seduopas 76 Oyplov , , .
“When the bestial desires master the sou! though they retain the appearance of man, they turn him in
practice from a human being into an animal, This is the case with the Centaurs, the Gorgons, the
Chimerz, Geryones, and Ceerops. Take away the desires of the stomach and you have removed the
animal from within man, Take away the sexual desire and you have cut away the beast.”

Dante must have had a similar source before him when he institated his “Tnfernal Police’, of these
very halfanimals, beings in whom the higher part of the soul was dominated by the jower; the
Centaurs (Iyferno xar), Geryon {(Inf. xvir), Medusa, one of the Gorgons (I, 1), and even the Giants
(Inf. xxxr), if Cectops, as 2 son of the Farth, was scen as such.
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divided Hell properinto two pasts, of which the lower is basso inferns,
the City of Dis, being separated from the upper part by a serles of
massive walls containing the worst malefactors. In fact, the Inferne
appears to be divided into three parts, which cortespond to the d'lf:eefold
division of the soul, the first being formed of the second, third, and
fourth circles of the Inferns, contained between the river Acheron and
the Stygian marsh, in which the incontinent, the gluttonous, the
avaricious, and the prodigal are consecutively punished; exactly those
sins which belong to the émbupyrucy accotding to this part of our
treatise. The sccond, consisting of the Stygian marsh itself, is included
in the fifth circle, and contains the wiathful, whose sins compzise the
sins of the Gupucdy (lack of pity, hatred, lack of sympathy, revengeful-
ness, envy, murder).t And the third, and most terrible rgallm, consists
of the barso inferno, where the heretics and the infidels (Hpicurus), the
violent (7} to their neighbours, (5) to themselves, (s) to God and
Nature, the fraudulent, and finally the traitors are punished, in the
seventh, eighth, and ninth circles and thejr subdlwsmn.s:.th()se sins of
which. the chief classes are the sins of the doytorucér.? It is interesting to
notice that when Virgil js Jeading Dante into the City of Dis, he meets
with considerable ditficulty (Inferno vint 109 ff.)—a difficulty that was
overcome only when a heavenly messenger repelled the devils. In this
incident one is tempted to see that pagan wisdom alone was not enough
to master the deyorucdy; Christian wisdom also must come to its ald‘.
The main obstacle to this interpretation is, of course, the classification
of sins as they appear in Virgil’s speech in the eleventh canto (Il 79 ),
where a reference is made to what seems to be the opening words of
Aristotle’s Esbics vin®
Non ti rimembra di quelle parole,
Colle quai la tua Iitica pertratia
Le tre disposizion che il ciel non vuole:
Incontinenza, malizia e la matta
Bestialitade? ¢ come incontinenza
Men Dio offende e men biasimo accatta?

L’ Agmdaysla, piaos, dodumales, jrqalansoy, pldvos, fdvos, xal § ocvveyis mepl vd roratra perdry,
CE. Iuferno vir 109 fi.: L ) i
Ed io, che di mirar mi stava inteso,
Vidi genti fangose in quel pantano,
Ignude tatte e con sembiante offcso,
Questi 5§ percotean, non pur con mano,
Ma con la testa, col petto ¢ coi piedi,
Troncandasi coi denti a brano a brano,
Lo buon Maestro disse: Figlio, or vedi
L’anima di coloy cui vinse I'irar . .,

‘And I, who was standing inteat to gaze, saw foll mity in that slough, ai_i naked and with rpz;n B)f
one tripped up, These were beating each other, not caly with hand, but with the hca(Li1 and wit t'd‘-:
breast and with the foct, maiming cach other with thelr teeth plcc’smcal; The good Master said:
N em whom wrath overcame” ., .,

My son, now seest thou the souls of the whor vEECAI .

2y\\’r’c must always remember that the De 1irfutibus et Passionibus is I‘ms 2 ‘summi\ry (!)f its sour'caes.

8 Mera 8¢ ralira Acwréor, dAAny morjoapdiovs dpyiiv, St Tidv mepl 78 40y deveran pla doriv eldy,
raxle, dxpaola, Gnpidrys,
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Se tu riguardi ben questa sentenza,
I rechii alla mente, chi son quelli,
Che su di fuor sostengon penitenza,
'Fu vedral ben, perché da questi felli
Sien dipattiti, e perché men crucciata
La divina vendetta gli mastelli.

‘Dost thou not remember the terms in which thy Lithics treats of the
three states of mind which Heaven condemns—incontinence, fraud, and
unreasoning bestiality? and how incontinence offends God less and
teceives less blame? If thou payest good heed to this judgment, and
recallest to thy mind who these spirits are that endute chastisement above
in the outer Hell, thou wilt readily see whercfore they are disassociated
from these wicked ones, and whetefore God’s vengeance smites them
with less severity.”

But just as Witte, Moore, and others thought,* Dante docs not seem
to follow this threefold division, and uses the great and well-known
authority of Asistotle only to show why the sins of incontinence are
outside the City of Dis.?

It appears probable, then, that Dante has fashioned the basic outline
of the motal order of his Inferse on some similar Byzantine treatise on
vice and virtue based on the Platonic threefold division of the soul, vety
probably one of the sources of our own De Virtntibnr ot Passionibus,
which must have travelled West presumably in a Latin translation. In
that case we should have yet another striking instance of Byzantine
influence upon the thought and literature of the West, This may also
account for the various and often incongruous Greek philosophical
doctrines which so often appear in Dante, who, as is generally accepted,
did not know Greek, and could not have studied them in the original,
On the other hand, Byzantine writings of a less erudite nature are full
of disjointed elements of Greel philosophical thought, which they
found ready to hand in various anthologies.

But we must always bear in mind that the Divine Commedia, though in
its ultimate analysis and mission can be seen as 4 Grand Treatise on
Virtues and Vices, enlightening the reader and guiding him towards
salvation, is primarily meant to be a great work of Poetry and not of
Moral Philosophy with all the freedom and beauty in expression and
form displayed by the great works of art.

C. A, Tryranis,
Oxford.

t Witte Dante Forschungen v 20; Moote Stwdies in Dante 11 160 {F; Butler The Hell of Dante Alighteri,
p- 129, 1. 80 f. .

® It might well be that on this point Dante is again drawing upon a treatise similar to ours, which
combined the teachings of many schools; or even that he was avoiding the express mention of the
(Platonic) theeefold division of the soul, because in the Middie Ages it had repeatedly been accused
of giving three souls, and oot one soul, ta man,

b0l .



